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provisional and relative and not ultimate. The liberated man
is freed from all sanskaras—good as well as bad. But usually,
a person has to go from bad to good before he can go beyond
both. As Meher Baba once put it, the aspirant must go
"from good to God".
The second aspect of the Path, consists of medi-
tation on the Impersonal Truth.  There are a number
of difficulties and pitfalls in this approach to the Truth.
First of all, the Impersonal Truth, which is supra-
mental, cannot be an object of our mind.  And idea,
which we form about it from our state of bondage
and ignorance, is bound to be inadequate.   Far less
possible is it, therefore, to meditate upon it. Secondly, even
when the aspirant believes that he is meditating on the
Impersonal Truth, he is really having some verbal image
(word) in the mind, as an object of meditation. He is medi-
tating on a form and not upon the Truth which is beyond
all forms. It is true that the Truth is also m the forms;
and the form. can- serve as a symbol signifying the Truth,
which is all-pervading and yet transcendent. But from this
point of view of the symbolical function of the form, a
merely verbal image has far less claims to be the object of
meditation than the form of Truth-realised being or a
Perfect Master. For, in this case, the form is a revelation
of the Truth and is best suited for being a vehicle of that
understanding which is characteristic of Truth-conscious-
ness.
This brings us to the third aspect of the Path—love
for a Perfect Master. This is saguna bhakti. This approach
is easier than the second approach which directly aims at
the Impersonal Truth. The Path of love for the Perfect
One brings info play the heart as well as the mind^ and
leads to the rapid dissolution of the ego which is the source
of all ignorance. If it is pursued with understanding, it
finally leads to the realisation of the Truth. There is need

